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A Methodological Critique of Muhammad Ahmad Khalafallah’s Six
Principles in Analyzing the Qur’anic Narratives
and the Implications of Its Humanization
Alireza Yousefi Rastgoo'
Hossein Zare?

Abstract
Muhammad Ahmad Khalafallah’s theory of the “art of storytelling” (al-fann al-
qasasi), by advancing six principles, offers a literary-historical reading of the
Qur’anic narratives (qasas al-Qur’an), thereby reducing them from divinely
revealed historical propositions to moral parables and symbolic myths. Despite
scattered critiques, no systematic examination of all these principles as a coherent
whole- together with an exposition of the chain of their humanizing implications-
has yet been undertaken. This research gap underlies the necessity of the present
article. Accordingly, the central question of the study is: what methodological
shortcomings and inconsistencies do Khalafallah’s six principles, in analyzing the
Qur’anic narratives, encounter, and what consequences does their acceptance
entail toward the humanization (insaniyya / bashari-angari) of the Qur’an? The
study hypothesizes that these principles, by constructing a false antithesis between
historical reality and the pedagogical aim, by mythologizing the narratives, and by
subordinating the criterion of truth to the dominance of literary logic,
progressively destabilize the epistemic structure of revelation from within and
pave the way for the Qur’an’s humanization. Employing a descriptive-analytical-
critical method and drawing upon library-based data, the article examines each
principle in three stages: exposition (bayan), identification of the doubt (shubha),
and critique based on textual (intra-Qur’anic), logical, and linguistic evidence. The
findings indicate that these principles respectively lead to the negation of the
historical and miraculous (i'jaz) dimension of the Qur’an, the demolition of the
foundations of prophethood, the transformation of the divine Word into a human
text, the normalization of a mythological view, epistemological relativism, and the
denial of the Qur’an’s universality- ultimately providing a bridge for the
emergence of subsequent radical theories, such as the views of Abu Zayd and
Arkoun.
Keywords
Khalafallah, Qur’anic narratives (qasas al-Qur’an), six principles, methodological
critique, humanization of the Qur’an, revelation and myth.
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The Function of Silat al-Rahim as a Strategy for Population Increase: A
Quranic-Hadith Perspective
Maryam al-Sadat Mousavi'
Zahra Lotfi Neyestanak?
Sedigeh Hajipour?
Abstract
Today, the crisis of declining birth rates has generated extensive structural
challenges in the social and economic spheres. This study is organized with the
aim of elucidating the strategic role of silat al-rahim (maintaining kinship ties)
as a cultural driver in population policy-making, and of analyzing the mutual
linkage between this Quranic doctrine and the multiplication of progeny. The
central question is: How can silat al-rahim, as an emotional and supportive
foundation, remove the mental and objective obstacles to childbearing, and what
consequences does its severance entail for the faithful way of life? Employing a
descriptive-analytical method and drawing upon Quranic verses and narrations
(riwayat), the research first analyzes the concept of silat al-rahim in
consolidating social capital, and then examines its functions in facilitating
marriage and establishing psychological security for parents. Subsequently, the
reciprocal effect of population decline on the physical contraction of the circle
of relatives and the erosion of its existential (takwint) benefits is explored. The
findings demonstrate that silat al-rahim, by establishing a “kinship support
network,” distributes the spiritual and material costs of child-rearing and
provides an atmosphere brimming with vitality - itself an educational necessity.
Accordingly, having only one child not only contracts the circle of relatives but
also confronts society with the status-based (wad 1) consequences of gat' al-
rahim (severing kinship ties), such as social isolation, poverty, and the
diminution of the blessing of one’s lifespan. Ultimately, a return to the extended-
family model is a prerequisite for the realization of the new Islamic civilization
and the safeguarding of society’s value system.
Keywords:
Silat al-rahim, population policy-making, childbearing, kinship network, qat" al-
rahim, social capital.

1.raduate of Level 4 in Comparative Exegesis; Member of the Exegesis Scientific Group, Jami ‘at
al-Zahra (Corresponding Author).
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3. M.A. in Women and Family Studies, University of Religions and Denominations; Level 2
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Semantic Nuances of “Qiblah” in Translations and Exegetical Narrations:
With Reference to Verse 87 of Suirat Yiinus

Fatemeh Goldar!
Abstract
This study seeks a more precise understanding of the concepts related to
the architecture mentioned in verse 87 of Surat Yiinus, particularly the
meaning of giblah in the expression wa-j‘alii buyiitakum gqiblatan (‘“and
make your houses a qiblah”). The verse speaks of the Israelites’ sojourn in
Egypt, the establishment of a group of dwellings, and their being made a
qgiblah for them. Employing a comparative method, this foundational, text-
centered research analyzes lexicographical data and various translations
and interpretations of the verse. It seeks to answer the question: How have
Persian translations and exegetical narrations understood the word giblah
in verse 87 of Surat Yunus, and which meaning is most compatible with
the context of the verse? An examination of the sources indicates that the
principal disagreement among translators and exegetes of the Quran
concerning this verse likewise pertains to the meaning of the word giblah
and to making the houses a qiblah. To resolve this divergence, the present
article carefully examines forty old and modern Persian translations as well
as the exegetical narrations related to the verse. The opinions of scholars
are classified and analyzed one by one with regard to their impacts and
consequences for architecture. The findings of the research consist of: the
divine command to construct a residential quarter for the believers; the
concentration of the dwelling place of this religious minority within the
city; the emergence of a new concept in the form of the house-mosque
(bayt-masjid); the centrality of the house-mosque of Prophet Moses (peace
be upon him); the orientation of the houses toward the giblah; and the local
arrangement of the houses facing one another, which results in a linear
order of the quarter.
Keywords:
Prophet Moses, architecture, qiblah, house-mosque of Moses, Egypt,
Israelite quarter.

1. Researcher at Level 2, Jami ‘at al-Zahra, Holder of a Specialized Doctorate (Ph.D.) in
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The Semantics of the Verse of Istikhlaf in Relation to Mahdism;
A Comparative Assessment of Imami and Sunni Perspectives
Sayyideh Fatemeh Zahra Jalali®
Seyyed Hossein Shafiei Darabi?
Abstract
Numerous verses in the Holy Quran are considered to refer to the doctrine of
Mahdism (al-Mahdawiyyah), even though the name of Imam al-Mahdi (may
God hasten his reappearance) is not explicitly mentioned in any of them. One of
the most significant of these verses is the Verse of Istikhlaf (Quran 24:55), which
stands out as a preeminent text concerning the future of religious governance.
Nevertheless, Imami and Sunni exegetes differ regarding its referent (misdaq).
The central problem of this study is to elucidate the semantic indication of the
Verse of Istikhlaf and examine its relationship with the doctrine of Mahdism.
The pivotal question is: On what exegetical (tafsirT) and narrational (riwa’1)
foundations does the indication of the Verse of Istikhlaf regarding Mahdism and
the global government of Imam al-Mahdi rest? Adopting a descriptive-
analytical method and a rational-textual (‘aqli-nagli) approach, this library-
based study examines the key concepts of the verse, including istikhlaf (divine
succession), tamkin al-din (establishment of religion), and tabdil al-khawf
(substitution of fear with security), and comparatively evaluates the viewpoints
of the Imami and Sunni schools of thought. The findings demonstrate that the
absolute nature of the divine promise, the complete realization of the
establishment of religion, and the comprehensive stabilization of security align
more consistently with the doctrine of Mahdism. Consequently, in its ultimate
horizon, the semantic scope of the verse is most fully realized in the era of the
advent (zuhiir) of Imam al-Mahdi.
Keywords:
Verse of Istikhlaf, Mahdism, Quranic Semantics, Imamiyyah, Sunni.

1 .Researcher at Level 2, Department of Tafsir and Quranic Sciences, Jami ‘atal-Zahra, Qom, Iran
(Corresponding author).
2. Assistant Professor, Department of Tafsir and Quranic Sciences, Al-Mustafa International

University, Qom, Iran.

i



A Quranic Study of the Sunnah of “Inheriting the Earth”
and the Victory of the Righteous

Leila Ebrahimi'

Ziba Ebrahimi?

Mehdi Dorosti®
Abstract
The idea of realizing the ideal society in the light of the global sovereignty of the righteous
constitutes one of the fundamental pillars of the political system of the Holy Quran. The
present study aims to elucidate the Quranic foundations of the inheritance of the earth and
to examine the role of the righteous servants (‘ibad salihtin) and the oppressed
(mustad‘aftin) in the realization of monotheistic civilization. Adopting a descriptive-
analytical method, the research draws upon the exegesis of key verses, namely verse 33 of
Siirat al-Tawbah, verse 9 of Sirat al-Saff, verse 55 of Surat al-Nir, verse 5 of Siirat al-
Qasas, and particularly verse 105 of Strat al-Anbiya’. The main research question is: What
are the Quranic foundations of the tradition of inheriting the earth and the victory of the
righteous, and how is the role of the righteous servants and the oppressed in realizing the
ideal society and monotheistic civilization under the global sovereignty of the righteous to
be explained? The findings indicate that the Holy Quran regards the inheritance of the earth
not as an accidental or limited occurrence, but as a definitive tradition (sunnah) and an
irrevocable divine promise that guarantees the righteous the good end of existence.
According to these verses, the inheritance of the earth by the “righteous servants” is a
general law within the order of creation, which will be actualized in this very material world
and on a global scale. The word al-ard (“the earth”), bearing the definite article of generic
denomination (1am al-jins), signifies the comprehensive sovereignty of the righteous over
all political, social, economic, and cultural dimensions of the earth. The complete
fulfillment of this divine promise marks the terminus of the struggle between truth and
falsehood, reaching its culmination in the era of the appearance (zuhiir) of Imam al-Mahdi
(may God hasten his blessed reappearance) and within the context of the return (raj ‘ah) of
the divine saints. In this era, the righteous will be not merely the heirs of power, but the
leaders and architects of monotheistic civilization, universal justice, and human felicity.
Keywords:
Sunnah of inheriting the earth, sovereignty of the righteous, inheritance of the earth,
monotheistic society, istikhlaf (divine succession), the oppressed (mustad ‘aftn).

1 .Researcher at Level 4, Department of Quranic Sciences and Teachings, Jami ‘atal-Zahra, Qom,
Iran (Corresponding author).
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An Analytical Study of “Objectivity of Meaning” in Gadamer’s Hermeneutics
and Allameh Tabatabai’s Method of Quranic Exegesis
Fatemeh Soltani Mohammadi'
Seyyed Hossein Shafi’i Darabi’
Abstract

The issue of “objectivity of meaning” is a fundamental topic in the field of text
comprehension, as the interpreter, in the process of interpretation, seeks to attain a
disciplined and reliable meaning from the text; in the event of denying objectivity, meaning
becomes subject to endless fluidity and multiplicity. This research, focusing on the
relationship between “objectivity of meaning” and the possibility of understanding,
conducts an analytical study of this issue in Hans-Georg Gadamer’s philosophical
hermeneutics and Allameh Tabatabai’s method of Quranic exegesis. The central question
of the research is: How is the objectivity of meaning defined in Gadamer’s view and
Allameh Tabatabai’s interpretive method, and to what extent can the possibility of attaining
the objective-final meaning of the text be defended based on their respective foundations?
The research method is descriptive-analytical, based on library data collection. In the
content section, Gadamer’s foundations regarding the historicity of understanding,
prejudices, and the role of the interpreter’s horizon in the realization of meaning are first
explained, and then Allameh Tabatabai’s exposition of meaning and the text’s intent within
the framework of the “interpreting the Quran by the Quran” method and his conception of
the revelatory text as having a directive and disciplined connotation are examined. The
findings indicate that in Gadamer’s view, although understanding the text is possible and
meaningful, due to historicity and the unavoidable participation of the interpreter’s horizon,
as well as the lack of definitive access to the author’s intent in the classical sense,
“objectivity of meaning” cannot be guaranteed as a single, final, and supra-temporal
meaning; rather, meaning is realized in diverse ways across different horizons. In contrast,
from Allameh Tabatabai’s perspective, the Quran, as a divine text, possesses an objective
and disciplined meaning. While human mastery over the essence of divine knowledge and
intent is impossible, this does not necessitate the denial of the objectivity and finality of the
text’s meaning; rather, a valid understanding of the Quran’s intent can be attained through
the rules of linguistic signification and internal textual clues. The conclusion indicates that
the difference between these two approaches stems from their distinct epistemological and
textual foundations: Gadamer emphasizes “meaning realization within the horizon of
understanding,” while Allameh emphasizes “stability of connotation and the possibility of
discovering the objective intent of the Quran” based on interpretive principles.

Keywords:

Objectivity of meaning, Gadamer, Allameh Tabatabai, Quranic exegesis method, Philosophical

hermeneutics, Text comprehension.
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